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Blessing same sex rela-onships-What does the bible say? 24.5.23 

Lena’s comments – a revisionist perspec-ve 

INTRO  

I love how God leads us into places where we would never have thought ourselves to be. 
Having recently re-red I was looking forward to taking a back seat, something I would 
personally relish. But no here I am trying to explain something I struggle to understand fully 
myself & certainly haven’t believed all my Chris-an life, I was previously more tradi-onal. As I 
try to explain to you how the revisionist ideas are developing I want you to know that I am 
only doing this because I think God has called me to. God made us all, including people who 
are gay & lesbian so what does the good news of our Lord Jesus Christ mean to them? 

On a familiar walk in Salisbury whilst seeking God’s guidance about whether to be involved in 
this discussion I did the walk in the opposite direc-on to the way I usually go (because it was 
too cold to sit in the cathedral to pray for any longer).  And although it is a walk I must have 
done at least 20 -mes before I saw different things, as I was viewing them from a different 
angle which was delighWul and unexpected. As I prayed I felt God saying that he did want me 
to speak and that it is ok to look at things differently. So, I ask you to walk through this brief 
explana-on please look at everything from a different perspec-ve and see if God shows you 
anything new.  

As an old cis heterosexual white woman I am not the best person to be talking to you about 
this. It would be much beXer you had a younger gay  or lesbian person who could speak more 
from their experience as a Chris-an. But we are not there yet as a community, this is not yet a 
place where gay people would know they are fully welcome or included. I pray that will 
change. 

So you’ve got me. I am a bible believing Chris-an and I hope this evening to explain how it is 
possible to have a much more posi-ve biblical view of loving, faithful, monogamous, same sex 
partnerships. When I talk of gay partnerships during this evening please understand that is 
what I mean (it will spoil the flow if I’ve got to clarify this each -me). Also hear that I am not 
affirming promiscuous gay or lesbian rela-onships any more than I would affirm promiscuous 
heterosexual rela-onships as being part of a mature lived out Chris-an faith.  

Dan & I thought carefully about the language we used to frame this discussion. Once it would 
have been between ‘evangelicals’ and ‘liberals’ but that has changed significantly now with 
many evangelicals revising their posi?ons. It could be framed as ‘not affirming’ and 
‘affirming’; those not affirming faithful, monogamous same sex rela?onships and those who 
do affirm them but again there are many who want to affirm same sex couples but not bless 
their sexual rela?onships.  

So we have chosen tradi?onalist & revisionist. The Cambridge dic?onary defines a 
tradi?onalist as someone who 

‘believes in and follows tradi?onal ideas’  
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In this context that is a Chris?an who believes in and follows tradi?onal biblical ideas about 
gay & lesbian rela?onships being sinful.  

The same dic?onary defines a revisionist as someone who is  

‘examining and trying to change exis?ng beliefs about how events happened or 
what their importance or meaning is’  

In this context that is a Chris?an who examines exis?ng biblical beliefs and events and looks at 
their importance or meaning for gay & lesbian rela?onships today.  

So how can I, as an evangelical, as someone who emphasizes the importance of personal 
conversion, who believes scripture is inspired by God, with the cross and resurrec-on of Jesus 
central to an ac-ve lived out faith also be a revisionist? 

As we have seen from Dan’s slide in the introduc-on it is more nuanced than that. To a 
degree we are all revisionists, as well as tradi-onalists. Our belief will be a mix of the two.  

 

A revisionist point of view of the Bible 

PPT The bible has con-nually been through a process of revision.   

We see significant revisions in the New Testament from Jesus for example in the approach to 
God as father, our behaviour on the sabbath, touching the previously unclean.  

In Mark 7:24 a Gen-le woman seeks Jesus help for her people as well as the Jews. The 
exclusive covenant with the Israelites is to become inclusive as God said it would at the point 
of covenant with Abraham ‘all peoples will be blessed through you’.  

The new Chris-ans go on to grapple with this in the book of Acts & the leXers. In Acts there 
are the revisions on circumcision & on clean & unclean food:   

PPT  In Acts 10 & 11 Peter goes from raising objections to eating food that, according to 
the Old Testament purity codes, is unclean. His objections are countered by “a voice” that he 
takes to be the voice of the Lord. Three times that voice came to Peter:  
 
PPT   ‘Do not call anything impure that God has made clean.’ (Acts 10:15) 
The voice contradicts the old purity codes. From this, Peter is able to enter into new 
associations in the church. He declares: 
 
PPT  ‘You are well aware that it is against our law for a Jew to associate with or visit a 
Gentile. But God has shown me that I should not call anyone impure or unclean. (Acts 10:28). 
 
And from this Peter further declares: 
PPT ‘I now realise how true it is that God does not show favouritism 35 but accepts from 
every nation the one who fears him and does what is right (Acts 10:34-35). 
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Walter Bruggemann writes ‘this is a remarkable moment in the life of Peter and in the life of 
the church, for it makes clear that the social ordering governed by Christ is beyond the 
bounds of the rigors of the old exclusivism’. (Bruggemann 2022) 
 

Beyond the bible Church doctrine has con-nually been revised through the centuries, for 
instance: 

Money lending; The bible condemns money lending for profit (charging interest). However 
most Chris-ans today would consider mortgages or car loans as acceptable, but not payday 
loans (remember Wonga). Up un-l about 500 years ago if you lent money for profit it was 
considered ‘a mortal sin’ (the worst type) and you could not have a Chris-an burial. So what 
changed? In the 16thC people began to ques-on if it might be Ok to lend money in some 
circumstances.     

‘Calvin considered the authority of the bible compared with the interpreta-ons of the 
bible. He emphasized the need to understand what the wri-ngs meant in their original 
context and to their original audience. He suggested that you needed to look behind 
prohibi-ons in the bible to see their purpose. Above all the ques-on of how this fiXed 
with jus-ce and love needed to be addressed’ (Tallon 19) 

This was extremely controversial, Calvin’s teaching on this was only published posthumously 
but the posi-on was eventually revised. 

Another example is the issue of slavery: Of the 326 references to slavery in the bible all but 2 
condone or assume it was a given part of the structure (Brownson p?). These passages 
convinced many that slavery was morally acceptable and that aboli-onists were ignoring the 
plain sense of scripture. There were no specific an--slavery texts so their argument came 
from texts that preached a radical equality including Gala-ans 3.  

 

 PPT ‘There is neither Jew nor Gen-le, neither slave nor free, nor is there male and 
female, for you are all one in Christ Jesus.’   

More recently we have revised the posi-on of divorced people in church remarrying and 
blessing those who have been divorced for reasons other than sexual infidelity contrary to 
Jesus specific teaching in MaXhew 19 (including for those in church leadership).  

Currently we are living through the outworking of the acceptance of women in church 
leadership having overcome the inference that ‘Women should remain silent in the churches. 
They are not allowed to speak, but must be in submission, as the law says’. (1 Corinthians 
14:34). We now see this was addressing a specific issue at a specific -me in a specific place 
and elsewhere women were treated by Jesus as equal and by Paul as co leaders.   

All of these posi-ons and many more have been revised. Areas that were contested are now 
new ‘tradi-onally’ held beliefs.   
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Many Chris-ans today believe now is the right -me to look again at what the bible says about 
homosexuality in the way that in the past Calvin looked at lending money for interest and the 
aboli-onists looked at slavery; considering the authority of the bible compared with the 
interpreta-ons of the bible, emphasizing the need to understand what the wri-ngs meant in 
their original context and to their original audience. Looking behind prohibi-ons in the bible 
to see their purpose and above all ques-oning how this fiXed with the overriding tenants 
jus-ce and love.  

 

AN INCLUSIVE BIBLE 

PPT The good news of the bible is that ‘while we were far off Christ died for us’ (Romans 
5:8).// All of us. In his dying Jesus made us right with God, in his resurrec-on he shows us the 
hope to come and in leaving his spirit he gives us all we need to live. And because of that 
Grace, and only because of that Grace, can we all be called children of God.  

 PPT ‘So in Christ Jesus you are all children of God through faith, 27 for all of you who were 
bap-sed into Christ have clothed yourselves with Christ. 28 There is neither Jew nor Gen-le, 
neither slave nor free, nor is there male and female, for you are all one in Christ Jesus. 29 If 
you belong to Christ, then you are Abraham’s seed, and heirs according to the promise.’ 
(Gala-ans 3: 26-29). 

The people here in our community who have talked to me have stressed the inclusivity of love 
they see in the bible as a major factor in seeking a way forward for gay & lesbian couples 
within a Chris-an context.  They are saddened that currently our secular society is more 
loving and accep-ng of gay & lesbian people than our church. Yet we know that the bible has 
a strong message of inclusion (Tallon 4).  

Bishop Steven Cror has asked that we, as a church, should strive to seek ‘a more posi-ve view 
of faithful same sex partnerships’ which is based on a 21stC understanding of being human & 
being sexual.  This why I believe Synod is creeping forward on the issue of same sex blessing, 
not as a fudge but with tenta-ve steps towards revision and inclusion. A journey that will help 
us understand where we are now & where we need to go next.  

What does a 21st C understanding of sexuality look like? God created us all // heterosexual & 
homosexual, we are all made in the image of God. And the image is marred in all of us but we 
are brothers and sisters in Christ & we need to repent of our previously damaging astudes to 
those who a have a different sexuality from us. The apology issued by the Church of England 
in January said ‘“For the )mes we have rejected or excluded you, and those you love, we are 
deeply sorry. The occasions on which you have received a hos)le and homophobic response 
in our churches are shameful and for this we repent.’ (Independent 2023) 
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We need not to lose that apology in the discussions about whether to bless or not. I think we 
also need to repent as a church here in Shirley. I know that we haven’t welcomed people fully 
on account of their sexuality.  

In the past I fear we may have also suggested some damaging pastoral advice. Conversion 
therapy doesn’t work, in fact it is deeply wrong. The Bri-sh Psychological Society and other 
professional bodies, including NHS England and the Royal College of Psychiatrists, have 
warned all types of conversion therapy are "unethical and poten-ally harmful".’ the Church of 
England says the prac-ce has "no place in the modern world". (BBC 2023) 

What we know now scien-fically about sexuality is helpful even though the science of 
sexuality is in its infancy. How same sex aXrac-on develops is complex , affected by 
environment and culture. Although there is no one gene responsible for same sex aXrac-on, 
there is a gene-c component. Furthermore brain imaging shows some differences in areas of 
the brains in heterosexuals and homosexuals with exposure to specific hormones in the 
womb during a cri-cal period in brain development poten-ally affec-ng future sexual 
orienta-on’ (American Scien-fic 2012).  

So being gay or lesbian is normal for some of us. How are we to include everyone into our 
Chris-an community if they want to be here? If they have the same Chris-an beliefs? The 
same Holy Spirit living in them? The same fruit of the spirit in their lives? As well as the same 
repe--ve sin and falling short that we all struggle with? 

We do seem to be moving our thinking as a community in so much that we now accept 
homosexuality is normal but tradi-onalists believe that if you are homosexual you must be 
celibate.  Of course celibacy is the preferred lifestyle for all of us. We follow Jesus who in his 
-me on earth was both single & celibate. And yet we make no such demands on heterosexual 
Chris-ans despite Jesus example & Pauls teaching.   

GENESIS 1 & 2 

PPT   So God created mankind in his own image, 
      in the image of God he created them;  
   male and female he created them. 

28 God blessed them and said to them, ‘Be fruitful and increase in number; fill 
the earth and subdue it.’ (Genesis 1:27-28) 

Tradi-onalists say that these verses in Genesis 2:21-24 set a blueprint for humanity which it 
would be wrong to diverge from. They uphold the gender complementarity of male and 
female for procrea-on as the only way forward, which is a key to the basis of their argument 
about the exclusivity of marriage being only for a man and a woman. Revisionists would say 
these verses are descrip-ve not prescrip-ve (Tallon 24). That the demand to be ‘fruiWul’ 
applies to the human race as a whole, not to individuals (and of course some heterosexual 
couples do not have children but their marriages are not void). That God blesses those who 
marry and move out and have children is clear but this does not necessarily prevent God from 
blessing the many others who do not fit this par-cular paXern’ (Tallon 26).   
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PPT  18 The LORD God said, ‘It is not good for the man to be alone. I will make a 
helper suitable for him (Genesis 2) 

That the ‘it is not good for man to be alone’ (Genesis 2:18 )is as relevant to gays & lesbians as 
it is to straight people. Their tes-mony is that they are unable to have ‘life in all its fullness’ 
under the inequality and s-gma that not blessing their union brings. I think the hope for 
Synod in proposing the blessing of same sex partnerships is that a way forward can be found 
to end that inequality. 

God gave me a picture of ‘male’ and ‘female’ as the pillars (or bookends) of sexuality with all 
the  differences of the rainbow people as created by God in between them. The poetry of 
Genesis 1 leans heavily on the contrast pairings; Light/dark, waters above/waters below, sky 
/land. Could the ‘male’ & ‘female’  be like those pairings, inclusive not exclusive?  

However you understand them the blessing of Adam & Eve does not mean condemna-on for 
all who do not fit this paXern (Tallon 27). 

 PPT So WHAT DOES THE BIBLE SAY ABOUT SAME SEX RELATIONSHIPS?  

Sodom & Gomorrah (Genesis 18-19) & the Levites concubine (Judges 19) 

These two stories have a similar paWern: a foreigner stays the night in in the house of a host, 
the men of the town demand they/he be brought out to be abused. The host offers women to 
be raped instead as a subs?tute. Both of these horrific stories focus on violence and 
inhospitality.   

All Chris?ans would agree that sexual violence is deeply wrong and that the rape of a female 
is not less offensive than the rape of a male. Both are abhorrent and I have only referred to 
them because of what they teach us about male honour being of primary importance in the 
ancient world. They have nothing to teach about heterosexual or homosexual lifelong, loving, 
commiWed same sex rela?onships. 

In Jude 1:5-7 the ‘sexual immorality’ & perversion’ of Sodom & Gomorrah are an example of 
‘unnatural lust’ with the focus being on the ‘unnatural’ desire of the rapists for ‘angelic 
visitors’ not same sex aWrac?on (Brownson 268/9).  

PPT Levi-cus 18:22, 20:13 

The holiness code in Levi-cus is encouraging the Israelite people to be pure & dis-nc-vely 
different to the surrounding pagan cultures (Levi-cus 18:1-5). For revisionists there are a 
variety of possible contexts for these verses, but two prominent ones are intercourse with 
male shrine pros-tutes at temples to pagan goddesses, and intercourse between married 
men & boys (Tallon 30). The verse immediately before Levi-cus 18:22 prohibits sacrificing 
children to Molech and verse 24 enjoins the Israelites not to defile themselves as the 
surrounding pagan culture does. Similarly in Levi-cus 20 (Brownson 270).  

Further tradi-onalist arguments go beyond the avoidance of idolatry, pros-tu-on & abuse to 
a deeper concern about the viola-on of biologically shaped gender roles based on Genesis 1 
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& 2 (Brownson 271). This raises the ques-on of why there are no prohibi-ons of woman on 
woman sex (when there are prohibi?ons about sex with animals, an occurrence which is 
documented in the ancient world even less than lesbian rela?onships).  

Revisionists would emphasise that it is the preserva-on of male honour that is primary 
concern here as the accounts of Sodom & Gomorrah (Genesis 18-19) & the Levites concubine 
(Judges 19) show.    

Old Testament purity laws are structured around the original created order, safeguarding how 
people lived and emphasizing Israels dis-nc-veness from the surrounding na-ons. 

In the New Testament purity is radically transformed by the gospel: It starts to be defined 
internally (by heart & will) away from external laws, by a confidence in the guiding of the Holy 
Spirit and towards the new crea-on. Peter tes-fies that he sees the Holy Spirit ac-ve in the 
life of Cornelius.   

I think this is what many from our congrega-on are trying to ar-culate when they are 
dismissive of Levi-cus. They can appreciate the purity codes in the context of the ancient 
world but no longer see their relevance to church or life today. They just do not use texts such 
as these to guide their thinking or their ac-ons and cannot see their relevance to living as a 
Chris-an in the modern world.  

PPT As we come to the New Testament the gospels say nothing about homosexuality directly. 
Jesus did talk about the permanence of marriage & singleness but not who you can marry 
and as he refers back to Genesis 1 Jesus blesses the union of men and women but he does 
not condemn the alterna-ves. (However Jesus does teach directly about divorce which itself 
has been has been revised in the last century). (MaWhew 19:4-6, Mar 10:5-9) 

 

Romans 1:21-32 

As we come to Paul’s leXers it is useful to understand that the sexual experience in the 
ancient Roman world, where Chris-anity has its roots, is very different to our culture today. I 
would warn you that some of the following descrip-ons are necessarily explicit. 

A typical Roman man would be able to have a sexual rela-onship not only with his wife but 
also with his male & female slaves, other young men in society, pros-tutes, actors and bar 
staff (both male & female). In fact with anyone except a free born man, his wife or daughter. 
Shockingly to us, but not then, this would lead to no loss of respect or posi-on. In ancient 
Rome sexuality was defined by whether you were the ac-ve, penetra-ng partner or the 
passive, weaker partner and was not defined by which gender you had sex with or were 
aXracted to (Tallon 12). Pederasty, which was intercourse with enslaved boys by men, was 
commonplace. Boys were seen as equally desirable as women. Rape & abuse of both men 
and women was normal. Sexuality was seen as hierarchical with the weaker partner 
disgraced. Therefore there are very few recorded adult, loving, same sex rela-onships in 
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ancient Rome. In our culture pederasty is rightly condemned and adult, loving same sex 
rela-onships accepted. The opposite was the norm in Roman culture.  

So for revisionists the New Testament passages, which are about sex, are set in the wider 
context where male same-sex ac-vity was assumed to be mostly abusive. This raises issues as 
to how to apply scriptures wriXen in a sexual cultural context so vastly different from our 
own’ (Tallon 15).   

PPT   Paul’s overall purpose in Romans 1 is to explain the gospel and he is 
addressing both Chris-an Jews & Gen-les, emphasisng that both are in the same very great 
need for Christ. From v 18 Paul starts with a stereotypical Jewish aXack on pagan Gen-le 
society based on idolatory, highlighted in verses 23 & 26 segueing into a triple ‘God gave 
them up’ of consequences of this idolatrous behaviour (v24,26,28).  

In v26  ‘Unnatural’ or ’against nature’ could have a variety of meanings but it seems to refer to 
going beyond the natural order of things (where the ‘natural order’ depended on the 
worldview) . Rather than being about female-female sex Paul could be accusing gen-le 
women of indulging in what would be seen by Jewish contempories as excessive, unnatural 
intercourse with men (lust). This was how the earliest Chris-an commentators (including 
Augus-ne) understood this passage (Tallon 65). Furthermore Paul does not say that 2 women 
are involved, female-female sex was not a major issue for either Judaism or Gen-les, it is 
rarely men-oned elsewhere (Tallon 58).  

In v27 Paul is condemning the sexual behaviour of men which may have been pedestery or 
idolatrous, ecsta-c, self-harming pagan goddess worship. (Tallon 70). This is not the same as 
people for whom same-sex aXrac-on is innate and unchosen and non-idolatrous. 
(Moberley/Wright conversa-on 35). 

 

 1 Corinthians 6:9-11, 1 Timothy 1:8-11 

PPT  As we come to 1 Corinthians 6 there remains a lot of disagreement about how to 
translate two of the key words in 9-11. The NIV transla-on has ‘men who have sex with men’ 
but the original has two different words:  

‘Malakoi’ which may be translated as sor, effeminate, dissolute or debauched. A man who is 
promiscuous with a lot of women or the passive partner to another male.  

The second word ‘arsenokoitai’ (I’m not even aXemp-ng the  pronouncia-on) is widely used 
in Greek literature but with a variety of meanings, poten-ally pedestery. The same word is 
also used in a list in 1 Timothy 9:11 sandwiched between the words for sexual immorality and 
economic evil.  

There is much ongoing, heated debate about the specific meaning of these words and what 
they meant in the first century, let alone what they may mean now. There is much more I 
could say but -me is limited. The reading list has more in depth study.   
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If we apply our modern, cultural understanding of sexuality when we read the bible it can 
mislead us (Tallon 10).  Most of the -me we can read the bible and the plain meaning of 
scripture is fairly clear. However the examples of homosexuality are not addressing the issue 
of loving, faithful, monogamous same sex rela-onships that revisionists are wan-ng to 
address today.  

Gay & lesbian Chris-ans who are seeking mutual and responsive rela-onships in regular 
domes-c contexts simply do not recognize themselves in the New Testament account of vices 
that exclude them from the kingdom of God. Those sins of which Paul speaks are not what 
they understand themselves to be advoca-ng (Moberley/Wright a conversa-on).  

 

SUMMARY/ CONCLUSION 

As we now live in a society that is becoming more direct and frank about openly discussing 
many issues including sexuality, coupled with a deeper scien-fic understanding, we are faced 
with gay and lesbian Chris-ans who exhibit many girs and fruit of the Spirit who seek to live 
in deep obedience to Christ. They do not all want to suppress their sexual orienta-on but 
rather to sanc-fy it ( Brownson 11).   

PPT In conclusion I have explained some points of the revisionist view of how a way 
forward may be found. How we need to work together to revise doctrine with the leading of 
Holy Spirit. To seek if full inclusion for loving, faithful, monogamous, same sex partnerships is 
possible. To contextualise our understanding of key bible passages .  

 

I’d like to end with a quote from Walter Moberley: 

‘If those who bless invoke God’s ac-ve goodwill for His crea-on on par-cular parts of it, and 
by implica-on affirm their own desire to see the flourishing of those who receive the blessing, 
then Chris-ans today could risk adop-ng a more generous understanding of blessing. In the 
face of unprecedented change, which we do not know how to evaluate, the blessing of gay 
couples, and of those with other forms of sexual self-understanding and expression, would be 
a way of seeking both their, and our, flourishing (in O’Donovan’s terms, “an aspect of the 
pastoral accommoda?on that changing historical condi?ons require”). This need not mean a 
lack of discernment, as though just anyone or anything can be blessed – the need to discern 
the striving for what is good always remains. Nor, if blessing is performed in formal ecclesial 
contexts, does it mean that there is no difference between blessing and marriage (“if you can 
bless them, surely you could just as well marry them”). The understanding both of blessing 
and of marriage will need fuller ar-cula-on. However, a confidence in God’s good purposes 
that would be expressed by a greater ecclesial willingness to bless might contribute to being 
blessed by God in surprising ways’  (Moberley/Wright 25) 
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